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preted it, written tomes and tomes to explain it and comment upon it, to verify its transmission, and to harmonize its numerous inconsistencies.
The authority of the hadit literature first of all rests upon the person of the prophet Muhammad -his unique and divinely protected life and words -and secondly upon the reliability of generations of Muslim scholars and their ability to transmit from the Prophet's immediate companions until our own times. Most western scholars deny that the hadit literature in the form that we see it today is dependent upon the Prophet Muhammad or reflects his views (which are so var ied and mutually contradictory inside the literature that it would be impossible for anybody to say with any certainty what he believed on any given subject).
However, Islam is a faith which has always stressed the ability of mutually con tradictory views to co-exist in harmony, and has not seen this aspect of the hadit literature as a liability but as an asset, enabling as it does widely differing inter pretations of Muslim law to continue without the necessity for anathemas.
During the past 150 years, as Muslims have begun to be aware of Western critiques of the hadit literature, and especially during the past 30 years, there has been a marked acceptance among fundamentalist circles (which has also come to penetrate the larger conservative religious community) that there can be only one truth, and one interpretation of the truth. It is ironic, but this intolerance of other opposing interpretations of Islam has been one of the by-products of Ori about the hadit literature, as it is patently impossible to find a single truth on the basis of it (even assuming as some do, the use of "authoritative" collections, such as that of al-Buhari, since the usual method was to record many mutually con tradictory traditions). For some, this has meant a return to a strictly QurDanic
Islam, which would, if actually literally adhered to, denude the faith of a great many of its most distinguished (and distinguishing) traits. This reliance upon a somewhat 'Protestant' methodology would seek to find a given truth in the Qur3an (often times without reference to traditional commentary), and use some parts of the hadit literature which are most closely in line with the chosen inter pretation and ignore the rest. For others, this attitude has lead to a search for al ternative sources of authority. This last idea is highly problematic in Islam. While no one has identified exactly what the sources of authority are for non-legal tradi tions, it has never been customary to base a subject of crucial importance upon a source of authority which does not include the Prophet Muhammad or one of his close companions as the fount of the teaching. For peripheral issues, at cer tain times material ascribed to previous prophets (such as Solomon or Jesus) has been accepted, and sometimes that of later revered Muslim figures has been as well, for those groups in Islam who revere them. However, to seek beyond the pale of Islam for sources of authority is ques tionable, and very bold. Never has the community of Islam previously rewarded such boldness with general acceptance. It is a sign of how deeply troubled mod ern Islam sees itself, and how desperate it is in its fifteenth century, that an im portant set of beliefs in some cases has fallen under the sway of outside influ ences, and moreover has been accepted despite this fact. This set of beliefs is Muslim apocalyptic and the beliefs connected with the end of the world.1 In this paper we will examine the beliefs, first of all in their classical setting, and then in their modern interpretations. Most of the paper, however, will deal with the question of the relative authority of the two foreign influences upon Muslim apocalyptic literature: the anti-Semitic conspiracy theory, and the Biblical evan gelical apocalyptic popularized in the English speaking world during the past 30 years. With these cycles of saga, we move out of history and into a sort of end-times hiatus in which both supernatural good and evil figures play roles in the world.
Literary messianic expectations also receive a good deal of attention in the apocalyptic material. The messiah, called either the Mahdi or the Qa^im, is seen as a God-empowered man, through whom God will reestablish His rule over the earth and overcome human evil (not the Daggal, for example, since he is virtu ally a demon). It is he who will bring true justice into this world and right the wrongs of history which have been allowed to fester and grow because of the frustration and impotence of true Muslims. The Mahdi figure is the culmination of history -the one point in time during which we can say that there will be jus tice reigning on earth. "If there were only one day left in the world, God would lengthen it so to send a man from my [Muhammad's] family who would fill the world with justice and righteousness, just as it has been filled with injustice and unrighteousness.".5 This tradition, which is one of the most ubiquitous in all of the apocalyptic literature, makes an incredibly valuable promise to the believer.
There will be justice in this world, even if it is only for one day. God has prom ised it, and He will send someone from the venerated family of the Prophet
Muhammad, who will function as His agent and enforce His absolute justice. The apocalyptic vision would not be complete without the moral apocalypse in which the ideal society is delineated, mostly in a negative form.6 Since the truly Muslim society is the opposite of the one in which we presently exist, it ex ists as sort of a shadow or a counter-society. However, the material in this sort of apocalypse is the weapon by which the apocalyptist enforces his will in society. To this end he relies on a very common world-view prevalent throughout his tory in religious cultures: namely that the past is better than the present, and 5 -al-Hindi, Kanz al-cummdl, ed. Bakri Hayyani, Bayrut, Mu3assasat al-Risalah, 1987, XIV, p. 267 (no. 38,676 Factually speaking, until the recent past apocalyptic literature in Islam has been kept simply to the purely descriptive. This means that a standard book such as that of al-Sawkanl (d. 1834), al-Tawdih bi-md tawdtara fi al-muntazar wa / Daggdl wa UMasih, written during the Napoleonic invasion of Egypt (which the author witnessed), includes absolutely no mention of the great events which took place during the author's lifetime. The traditions about the end of the world -and one has to infer this, but it seems rational that the purpose of the book is to say that the world is about to end, or that the invasions are at least precursors of the end -are stated without any explanation or elucidation on the part of the writer whatsoever. His function was merely to transmit; it was en tirely up to the reader to interpret the traditions and note their relevance to events occurring around him.
This very passive and assumptive approach to apocalyptic was common among the religious leadership, both because it was favored by the transmitters of the hadit literature, and more especially because of the politically and relig iously explosive nature of apocalyptic in particular. They most certainly did not want to provoke reactions on the part of their audience which they could not there is no evidence that these works had any influence upon the purely religious Muslim world. The astonishing event of the Six Day War required an entirely different mind-set, and it became obvious that previously accepted frameworks were obsolete. The Jew was victorious not because of superior technology or a more disciplined army or even because of a more coherent and unified ideology, but because he was the agent or even the avatar of the Antichrist.
As noted previously, the idea of the Antichrist (the Daggal) undoubtedly en According to Ayyub's interpretation, the Battle of Armageddon will be fought by a coalition of western Christians, who will be lead by the Antichrist (a Jew), in the traditional location, in the Valley of Jezreel against a coalition of Muslims.
For this he manages to find support in Muslim sources by twisting the texts somewhat.27 But fundamentally this works not because the Muslim sources would indicate this particular scenario, but simply because Ayyub cites them in such a selective manner that in the end they read just as he would want them to. But his base idea is that the battle which will be fought is the Battle of Arma geddon, and not the traditional Muslim story about what the Daggal will do. He has overlaid the Christian framework upon the Muslim sources (citing them only briefly), and made the Muslims win. A great deal of detail appears about this war, and the process by which the Antichrist will take over the West.28 The Muslims will prevail, and go on to conquer Western Europe (remembering that he wrote before the fall of Communism). At that point, apparently, the Anti christ, who will not be slain in the battle, will reappear in the homelands of the Muslims, so they will be required to return to fight him.29
The Daggal will not be slain in the Battle of Armageddon and will reappear in the Muslim lands with a mammoth army of Jews and their followers. He will advance from eastern Iran to the Persian Gulf and occupy Mecca and Medina.
Israel will join him (despite its destruction during the previous battles) and the Muslims will flee to northern Syria, where they will be besieged by the Daggal and his followers. These will be defeated by Jesus Christ, who will return to earth as a Muslim and there will be a slaughter of the Jews. He then cites one of the anti-Semitic traditions from classical apocalyptic:
"As the Prophet [Muhammad] said: His -the Daggal's -followers will retreat, and on that day there will be nothing which will conceal them, so that the stone will say: O Believer! here is an infidel! And the Jew will conceal himself behind stones and trees, and the stones and the trees will say: 'O Muslim! O servant of God! here is a Jew behind me, come and kill him...' All of the books will be burnt at the end of the road. Those who sucked at deceit, spying and hypoc risy will be burnt beneath the feet of the prophet of God, Jesus, and the army of Islam: the agents, the followers, the collaborators, the thinkers, the observers, the supporters, the fans, the mob, the dogs, the wolves, the monkeys, and the pigs.33 They will be trampled un der after the dawn... [there will be] a sound like the sound of a groan, but it will not avail, because his [the Daggal's] followers believed in him even before they saw him".34 He says that things have gotten to the point where when an imam preached against this, one of the young men in the audience got up and said "Why did God prohibit fornication -isn't it just like marriage?"38 However, he, like Ayyub, accepts the anti-Semitic conspiracy theory as part of the reality through which the end time traditions should be interpreted. The principal difference between the two is that Gamal al-DIn is far more cautious, and is very careful to make sure that everything happens in the order given in the hadit literature. With him, the scenario is dictated by the traditional Muslim view, and not by the Christian evangelical view of events. A good example of this is the fighting of the Jews. "For the Muslims' fighting the Jews when they will hide behind the rocks and the trees will happen after two signs of the greater signs of the Hour: the Daggal, and the descent of Jesus, and there is no dis This, of course, should not be taken to mean that he is against the scenario of the fighting of the Jews, just that he is concerned that it be put in its proper place. This place is after the Battle of Armageddon.
"[speaking about the Fifth War] In a more exact sense, the fighting of a third of the Jews, since two-thirds of the Jews will have perished in the Battle of Armageddon to such a degree that the Jews that are left will need seven months to bury all of the dead in that battle, [cit ing Ezekiel 39:12 to prove this]41 And then two-thirds of the Jews will perish in the Battle of Armageddon, and the Muslims will rule the third remaining under the leadership of the Mahdl, and this will be after the Muslims' conquest of Constantinople and the appearance of the cursed Daggal, who is the king of the Jews. The explanation of this is that the Jews are expecting their messiah, their redeemer or their genius king who will redeem them from these corrupt peoples -those other than the Jews of the earth's inhabitantsjust like they think, and they believe that his appearance will happen previous to the year 2000... So they will hide from the Muslims behind the rocks and trees, but the rocks and trees will give them no respite and will point them out and will denounce them. Just as if they shouted because of the smell of their putrid infidelity, and their undeserved murder of the prophets, and the offensive smell of their hands stained with the blood of innocents, children, old men and women... so the land will be purified from their evil, their cunning, and the stone and tree will speak? which will not be strange during this time of won ders when the Daggal appears and Jesus descends, and Yagiig and Magug [Gog and Magog] appear against the people, and the entire earth prepares for the last moment".42
As one can see, Gamal al-Din has prepared an entire scenario around the tradi tion of the "rocks and the trees", as it is quaintly called by Muslim apocalyptists, and merely ensures that we do not take it out of its proper context. Like other apocalyptists, Gamal al-DIn is desperate to find new sources to cite for his theories. Since the basic idea of his book is that the end of the world can be dated, and this approach has not been one favored by Muslim apocalyp tic tradition in the past, he has sought sources further afield. For example, in the middle of his book, as he comes close to the crux, we find that he cites such well-known authorities as Richard Nixon saying "by the year 1999 we will have completed our complete domination over the world. 5Qd, 104, [106] [107] preferred method is to investigate "new" Islamic manuscripts throughout the world from which he is able to take material which can suit his purposes, which we will deal with below.
46-Da
Da3ud does not hesitate to use the anti-Semitic conspiracy theory to flesh out his own ideas, and fighting the Jews is one of the principal goals of his book.
"The beginning of the conquest of the entire world will be the con quest of Egypt, and its receiving the oath of allegiance to the MahdI. It is strange that the leadership of the Jews in the world would expect the flaring up of a fifth war between the Muslims and the Jews, while we Muslims do not expect one, we are only absolutely certain. Our
Islam gives us certainty that this war is coming!! It will be wars!! and it will end with the 'Jew hiding behind rocks and trees and the rock and the tree will say: {0 Muslim, O Servant of God! here is a Jew, come and kill him'".47
Throughout his book, the MahdI continually fights the entire world, but his real implacable enemies are the Jews who are said to be behind every single one of his opponents. Therefore, we find that the Turks, the North Africans, the Euro peans and most especially the Americans are manipulated by the Jews into fight ing the Muslim messiah. In the climactic moment of the action, the Jews are fi nally wiped out and their evil is destroyed forever.
Although the traditions about the Muslims fighting the Jews are not very prominent in classical Muslim apocalyptic literature, they are cited very fre quently by modern apocalyptists. In many ways, this comparatively rare tradi tion (in terms of the overall whole) provides the lifeline Muslims need to digest the vast quantity of anti-Semitic material needed to fuel the scenario. Here the genuine Muslim tradition can give legitimacy to an otherwise obviously foreign version of events and "prove" that it has backing from the hadit. In reality, of course, if a Muslim were to look at the balance of the apocalyptic literature in his heritage, he would find that the emphasis on fighting the Jews is not very great, and was generally played down in classical times. Political circumstances and the general acceptance of this anti-Semitic framework have served to legiti mize it and blow it out of proportion.
Biblical material
Biblical materials have a difficult and questionable place in the Muslim tradi tion. One of the first criticisms dealt with (or faced after publication) by this new trend in Muslim apocalyptic literature is its heavy dependence upon Bibli cal citations. Some writers face this problem frankly. Hisam Kamal cAbd al ii amid says, for example:
"Some have protested with the words: 'It is not permitted that we take from the Torah or the Gospels because of the alteration (tahrif)' This is an incorrect belief, because one who studies the Torah and 47-Da 3Qd, p. 122.
the Gospels well and compares what is brought forth in them with what is brought forth in the Qur3an and the Prophetic tradition will find a complete identity between the two of them in most matters and issues, and will discover that the alteration did not extend to all of the Torah and the Gospels, and there is still within them a great deal over which the hand of alteration did not extend, especially what is connected with the events of the end of time".48
It is this 'discovery' (or more accurately, this rationalization) which has enabled Muslim apocalyptists to massively depend upon the Bible for their scenarios. As a matter of fact, Ayyub was the first to do this on a massive scale. The bulk of his apocalyptic thought is what can only be characterized as a Muslim reading of the Book of Revelation (though he quotes also from Daniel and Eze kiel). He relies upon the conjunction of Christian (according to his interpreta tion) and Muslim apocalyptic sources to an extent which was unparalleled in Muslim apocalyptic until his time. However, even though he has rejected the apocalyptic hadit literature as his primary source, he continues to view the Bibli cal texts through them, and in all cases he reads the cited texts in a very preju diced manner, and reaches conclusions only made possible through his rejection of everything which does not correspond to his world-view. Ayyub clearly repre sents a turning point in Muslim apocalyptic. Previous to him the use of the Bi ble as a source for apocalyptic scenarios is rare, almost non-existent; after him until the present, a number of the modernist-fundamentalist apocalyptists quote the Bible extensively, even sometimes more than they do the Our3an. Without
Ayyub this might never have come about.
When Ayyub begins to deal with the identity of the Mahdl, who will appear after the defeat of the Daggal, he goes to Revelation 19:11, where he finds that the name of the messianic figure to be "Faithful" and "True," which happen to be two of the names of Muhammad,49 and on this basis proclaims their identity. He further compares the Muslim messianic tradition "The Mahdl is from my Eventually he gets to the point, which is that there is a startling correlation between the hadits about the subject and the Christian material. At this point he cites the famous tradition about the sulh (treaty) to be made between the Mus lims and the Christians:
"'You will make a secure treaty (sulh) with the Rum (Byzantines), and you will both, together, raid an enemy behind them, and you will be secure and take spoils, until you will camp in a field with hills (marg di tuliil). A man from the Rum will stand and lift up the cross and say: 'The cross is victorious!' and a man from the Muslims will stand up to him, and kill him. The Rum will betray [the Muslims] and there will be the apocalyptic battles, and they will gather against you 80 flags, 12,000 [troops] with every flag.' [he says that it is ap parent that there will be two battles, the first of which is Armaged don, and the second of which is between the Muslims and the Rum, 53-Ayyub, p. 83. 54-Ibid., p. 84-85. 55 -Ibid, p. 79-80. 56 -Gamal al-DTn, cUmr ummat al-Islam, p. 20; compare Muhammad al-Bar, al-Masih al muntazar wa l-tacalim al-Talmud, Giddah, Dar al-Sacudiyyah, 1987, p. 125-127 , who also was witness to some Christian evangelical expectations, which he ascribed to the influence of the Daggal. which he identifies as America and Europe]... so the battle of Arma geddon is the first of what we are expecting as the beginning of the final tribulations and apocalyptic wars. It will be as we will detail in chapter 3: "the Mahdl" a destructive nuclear battle during which most of the strategic weaponry of the world will perish, and the final word battles afterwards will return back to swords, spears and horses. Brill, 1936-62, s.v. ?qirat?; and see Abu Yacla al-Mawsili, Musnad, Dimasq, Dar al-Ma3mQn li-l-Turlt, 1986, IX, p. 343, X, p. 208-209. 60-DaDQd, p. 60-61. Other writers are even more extreme in their pro-Biblical attitude (all the while denying that they have one! Trying to make some sense of that, one can honestly be glad to leave the whole matter to Da?ud's fluent pen, and admittedly throughout the book he seems equal to the task. Yet one would suspect that for someone with an equally vivid imagination, these sort of prophecies could be interpreted in wildly differing manners. It is DaDud's good fortunate that thus far he has had a monopoly over his new contributions to the world of apocalyptic studies.
Conclusions
Twice during its history Islam has had to confront Christianity intellectually and borrow massive amounts of material from Christian sources: the first being dur ing its formative years and the second during the past 150 years. During both times there has been a problem digesting this material. During the first round it is clear that a vast number of ideas were absorbed in the initial encounter which proved to be ones which caused Muslim theologians a great deal of discomfort.
Part of this discomfort stemmed from the absorption of apocalyptic traditions, of which a large percentage ultimately come from Christian sources. However, over the centuries many of these traditions were either excised from the canon (and consigned to the category of mawducdt) or at least commented upon in such a way as to devoid them of all life. These apocalyptic ideas served Islam well for centuries. They provide a satisfactory framework of existence, albeit one of a militaristic and aggressive nature, and give it an acceptable place in human history. The apocalyptic traditions are exciting enough to give life to the faith (providing an outlet for apocalyptically minded groups) and focusing their ag gressiveness on areas outside of Islam. It has been Islam's great fortune that the area it chose for apocalyptic centrality, the area of Syria-Palestine, has been the center of conflict for centuries, and has thus created a sense of relevance for these Without a doubt, however, this sense of relevance has not sufficed for the Muslim audience during the past 30 years. The hadit literature, in the sub-genre of apocalyptic traditions, which has held uncontested sway over the Muslim imagination for centuries has had to step aside and accommodate new sources of authority. While this has not entirely destroyed the authority of the hadit litera ture, it has definitely diluted its authority and perceived comprehensiveness. What more could be expected when even those such as Sacid Ayyub and Mu hammad cIsa Da3ud, both of whom descry the pervasive western influence in Arab societies, find themselves furthering this satanic influence while attempting to uncover its plots? Even Gamal al-Din, who is the last hope of the conserva tives (if they could only see it!), cites the Bible and western evangelical Chris tians as support for the idea that the world is coming to an end rather than dee pen his study of his own tradition.
Simply put, the hadit literature has lost its primary defenders simply because of the perceived lack of relevance. Apocalyptists are among the first to feel this because they are so close to the edge of the necessity to constantly up-date and revise their predictions and scenarios, as around them Jews control the world, Muslims are humiliated and defeated, technology leaps and bounds forward, leaving Muslim societies rootless and disconnected, and treaties are signed with the arch-enemy Israel. The apocalyptic traditions available to the Muslim have not been able to provide a framework capable of absorbing these inexplicable changes, and so apocalyptists have taken an easy route. They have taken Chris tian apocalyptic expectations, raided and dissected them for any material of use to them, grafted on to them whatever can be salvaged from the wreckage of Muslim apocalyptic literature and then produced a scenario. When this is fur ther combined with the anti-Semitic conspiracy theory (itself dependent upon Christian beliefs and history), the hadit is relegated to place number three and is only cited when it is comfortable for the apocalyptist to do so. The advantages to this method are obvious: the scenario is a powerful and relevant one, and it has obviously grabbed the imagination of many. The disadvantages are just as obvious: in using western methods and sources to attack western civilization, the Muslim apocalyptist is merely furthering the westerniza tion of his culture. Any of his readership who looks at the bibliography will in evitably come to the conclusion that if this is the best that one who would attack westernization can do, then truly any chances for achieving a completely Muslim culture are lost. This is most especially obvious in the disconnected nature of the new apocalyptic scenario, which relies so heavily upon Christian history (and es sentially teaches whoever reads this literature a short, albeit paranoid, course in western civilization). The apocalyptist is ignoring those conspiratorial elements of his own culture which could be used, were he so inclined to do so or knew enough about it to actually produce such a product, to build a paranoid but Muslim scenario. It must be added that the tools are all around him, were he but to pick them up. From classical times the idea of a Jewish conspiracy against Is lam is well-documented. No apocalyptist, to the best of this author's knowledge, has ever chosen to highlight this home-grown paranoid tradition, and to culti vate it into something akin to the anti-Semitic conspiracy theory.
It is unfortunate, therefore, that one must frequently point out the ignorance of the Muslim apocalyptic writer, and his essential arbitrariness as regards his own heritage in the hadit. Numerous times, of which the above is only one ex ample, this author has seen traditions or statements cited on the basis of Chris tian authorities which are cited in classical Muslim tradition as well. It is rare that the Muslim apocalyptist shows any awareness of this fact, and in a very real sense is denying the relevance and worth of his own tradition even as he trum pets the need to return to it and to glorify it. There is a significant divide be tween his words and his methods, between his conceptions and his sources. It would seem that he is not leading back as it were to normative Islam, but to a synthesis between Islam, Christianity and anti-Semitism.
